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“…the position of Whiteness is more an aspiration for the White subject that yearns to occupy 
it.” — Ghassan Hage1 

 

 
 
Reddening faces distorted by rage, an Australian flag tied about a neck, the cramped flurry of arms 
and legs unleashing unmistakable brutality against a man whose back is turned to the camera: this 
is ‘Train Bashing,’ captured by Daily Telegraph photographer Craig Greenhill.2 On the morning 
of 11 December 2005, in a series of events now familiar to the Australian observer, approximately 
5,000 people—predominantly young, white, and male—arrived to Sydney’s beach suburb of 
Cronulla, carrying with them packs of beer, Australian flags, and slogans such as ‘FUCK THE 

 
1 Ghassan Hage, White Nation Fantasies of White Supremacy in a Multicultural Society (New York: Routledge, 
1999), 66. 
2 Craig Greenhill, “Train Bashing,” 2005, Daily Telegraph, 
https://www.dailytelegraph.com.au/news/national/cronulla-race-riots-10-years-on-much-has-changed-but-many-
things-remain-the-same/news-story/0e88017b5ef23995139569fb2e991c52.  
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WOG’ and ‘SAVE NULLA FUCK ALLAH!’ crudely emblazoned by markers on skin.3  By 
afternoon, the gathering had taken a violent turn, with droves chasing down and attacking anyone 
who appeared to be of Middle Eastern descent. As a nearly-empty train pulled into Cronulla 
Station, the riotous mob scaled fencing and stormed onto the train to assault the few passengers of 
Middle Eastern descent onboard.  
 

                               
 

Since that fateful December, a preponderance of writing, analysis, and reflection on the 
Cronulla riots of 2005 has emerged—so much so that it can sometimes become difficult to 
precisely recall the ugly severity of the riots.4According to then-Prime Minister John Howard, it 
was the ‘explosive combination of a large number of people at the weekend and a large amount of 

 
3 Dean Sewell, [Untitled photo of the Cronulla Riots, featuring the slogans ‘FUCK THE WOG’, ‘Regain the 
SHIRE’, and ‘SAVE NULLA FUCK ALLAH!’], 2005, Oculi Photos.  
4 For example: Ana-Maria Bliuc et al, “Manipulating National Identity: The Strategic Use of Rhetoric by Supporters 
and Opponents of the ‘Cronulla Riots’ in Australia,” Ethnic and Racial Studies 35, no. 12 (2012): 2174–94; Gillian 
Cowlishaw, “Introduction: Ethnography and the Interpretation of Cronulla,” The Australian Journal of 
Anthropology 18, no. 3 (December 2007): 295–99; Amelia Johns, ‘White Tribe: Echoes of the Anzac Myth in 
Cronulla,’ Continuum: Journal of Media and Cultural Studies 22, no. 1 (2008): 3–16; Andrew Lattas, ‘“They 
always Seem to be Angry”: the Cronulla Riot and the Civilizing Pleasures of the Sun,’ The Australian Journal of 
Anthropology 18, no. 3 (December 2007): 300-319; Judy Lattas, “Cruising: ‘Moral Panic’ and the Cronulla Riot,” 
The Australian Journal of Anthropology 18, no. 3 (December 2007): 320–35; Greg Noble (ed.), Lines in the Sand: 
The Cronulla Riots, Multiculturalism and National Belonging (Sydney: Institute of Criminology Press, 2009); Scott 
Poynting, “What Caused the Cronulla Riot?,” Race and Class 48, no. 1 (2006): 85–92; Scott Poynting, “‘Thugs’ and 
‘Grubs’ at Cronulla: From Media Beat-Ups to Beating up Migrants,” in Scott Poynting & George Morgan (eds.), 
Outrageous! Moral Panics in Australia (Tasmania: ACYS Publishing, 2007), 158–70; Anthony Redmond, “Surfies 
versus Westies: Kinship, Mateship and Sexuality in the Cronulla Riot,” The Australian Journal of Anthropology 18, 
no. 3 (December 2007): 336–350; Aileen Moreton Robinson and Fiona Nicol, “We Shall Fight them on the Beaches: 
Protesting Cultures of White Possession,” Journal of Australian Studies 30, no. 89 (2006): 149–60; Nelia Hyndman 
Rizik, “‘Shrinking Worlds’; Cronulla, Anti-Lebanese Racism and Return Visits in the Sydney Hadchiti Lebanese 
Community,” Anthropological Forum: A Journal of Social Anthropology and Comparative Sociology 18, no. 1 
(2008): 37–55; Tony Smith, “The Cronulla Chaos: Five Gloomy Explanations,” AQ: Australian Quarterly 78, no. 1 
(2006): 9-40; Jon Stratton, “Non-citizens in the exclusionary state: Citizenship, mitigated exclusion, and the Cronulla 
riots,” Continuum: Journal of Media & Cultural Studies 25, no. 3 (June 2011): 299–316; Amanda Wise, “The Long 
Reach of the Riots: Denying Racism, Forgetting Cronulla,” Journal of Intercultural Studies 38, no. 3 (May 4, 2017): 
255–270. 
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alcohol’—and decidedly not ‘underlying racism’—that fuelled the Cronulla riots.5 Sentiments like 
Howard’s have the effect of understatement and historical misremembrance, to which the images 
of Cronulla can offer heavy insight: the photos certainly remember hordes of white men, some 
furious, some gleeful, beating and kicking beachgoers passing by of Middle Eastern appearances. 
The explanations proferred for the casue of the Cronulla riots have been numerous, including the 
interplay of shock jocks and media in creating moral panics, nationalism as expressed through the 
Anzac spirit, and the rise of global Islamophobia and national xenophobia.6 

However, little work has been done thus far with regard to the element most apparent in 
photos of Cronulla: white Australian masculinity. Mythologised figures of white male national 
identity have shifted over time, ranging from the bushman, to the Anzac soldier, to the lifeguard, 
but particular elements of each figure continue to retain salience to the larger and more vacuous 
category of white Australian masculinity. Photos of the Cronulla riots, then, bear witness to the 
persistent historical legacies of white Australian masculinity; of a masculinity, neither static nor 
detached from its previous iterations, that continues to be evoked in national and popular 
discourses.  

 
Theoretical Frameworks for Masculinity Studies  
 

Although this paper will discuss white Australian masculinity as a concept, it is important to note 
that white Australian masculinity is in fact far from rigidly defined. In his introduction for a 
collection on Australian masculinity studies, historian Clive Moore writes, ‘Masculinity is really 
a cluster of wide-ranging notions. Different peoples operate using quite divergent images and 
behaviours which are not always coherent: masculinities are competing, contradictory and 
mutually undermining.’7 In her study of white masculinities in Australia, gender studies researcher 
Andrea Waling adds that masculinity is a ‘contested entity’, rejecting the notion of Australian 
masculinity in a ‘categorical sense’. 8  In line with the theorised concepts of masculinity’s 
dynamism, then, this paper will similarly seek to address the tensions, complexities, and nuances 
within the concept of ‘white Australian masculinity.’ However, this paper’s closer analysis will 
also reveal that certain elements, and in particular, a process of racial othering, continue to 
permeate across conceptions of white Australian masculine identities.  

 
5 “PM refuses to use racist tag,” Sydney Morning Herald, December 13, 2005, accessed October 14, 2019, 
https://www.smh.com.au/national/pm-refuses-to-use-racist-tag-20051213-gdmmap.html. 
6 Amelia Johns, “White Tribe: Echoes of the Anzac Myth in Cronulla,” Continuum: Journal of Media and Cultural 
Studies 22, no. 1 (2008): 3–16; Scott Poynting, “What Caused the Cronulla Riot?,” Race and Class 48, no. 1 (2006): 
85–92. 
7 Clive Moore, “Guest Editorial: Australian Masculinities,” in Australian Masculinities, ed. by Clive Moore, Kay 
Saunders, and Richard Nile (Brisbane: University of Queensland Press, 1998), 2. 
8 Andrea Waling, White Masculinity in Contemporary Australia: the Good Ol’ Aussie Bloke (Abingdon, Oxon: 
Routledge, 2020), 9. 
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Historically Mythologised Figures of White Australian Masculinity  
 

Emerging in the colonial period, the Australian bush and its associated figure of the bushman 
constitute the first locus of white Australian masculinity. The Australian bush was ‘much harsher 
and unforgiving’ in contrast to the English countryside, thus developing an Australian masculinity 
independent of British masculinities.9 Although not initially romanticised, by the late nineteenth 
century, artists and literary writers had glowingly embraced Anglo-Saxon men’s encounters in 
their colonial adventures with the environment’s unrelenting extremities. 10  The bush thus 
prefigured later sites of white Australian masculinity, namely the ocean, where men could ‘battle 
and overcome’ not the bush but instead the ‘dangerous surf and swells of the coast.’11 Notably 
absent beginning from these early idealisations of masculinity are people of colour, for colonial 
ideologies necessitated and promoted the extermination of non-white peoples, as evidenced in 
violent clashes with Aboriginal populations from the outset of British settlement in Australia.12  
 Similar to the bushman, the larrikin’s idolisation did not come until later. Indeed, larrikins, 
as a subculture of urban male youths seen as criminally deviant in late nineteenth century Australia, 
visibly occupied the underclass of their time.13 However, historian John Rickard highlights that 
larrikinism, ‘[i]ncreasingly dissociated from its origins’, has become ‘up for grabs’ in 
contemporary culture.14 Although larrikins gained a reputation for a proclivity to violence, and in 
particular, against Chinese immigrants, the larrikin’s aggression is now viewed with an ‘emotional 
innocence’, playful charm conjoined to the former charges of criminality.15  
 Entrance into the twentieth century witnessed the emergence of two crucial figures of white 
Australian manhood: the Anzac soldier and the lifesaver. Australia’s participation in World War I 
ushered in recruitment campaigns celebrating the mythic Anzac soldier, emblematic of steadfast 
patriotism, mateship, strength, duty, and sacrifice. However, the reality of ‘shell-shocked and 
physically maimed’ World War I veterans did not align with the mythology of the Anzac’s ‘manly 
strength and virility’.16 As soldiers returned to Australia silently confronting their traumas, the 

 
9 Ibid, 28.  
10 Ibid, 30.  
11 Ibid, 46.  
12 Clive Moore, “Colonial Manhood and Masculinities,” in Australian Masculinities, ed. by Clive Moore, Kay 
Saunders, and Richard Nile (Brisbane: University of Queensland Press, 1998), 44. 
13 John Rickard, “Lovable Larrikins and Awful Ockers,” in Australian Masculinities, ed. by Clive Moore, Kay 
Saunders, and Richard Nile (Brisbane: University of Queensland Press, 1998), 78. 
14 Ibid, 81.  
15 Melissa Bellanta, Larrikins: A History (Chicago: University of Queensland Press, 2012), xiv; Rickard, “Lovable 
Larrikins and Awful Ockers,” 83.  
16 Kay Saunders, “‘Specimens of Superb manhood:’ The Lifesaver as National Icon,” in Australian Masculinities, 
ed. by Clive Moore, Kay Saunders, and Richard Nile (Brisbane: University of Queensland Press, 1998), 96-97. 
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lifesaver icon emerged as a continuation of the Anzac’s ‘able-bodiedness, heroic sacrifice and 
racial purity’, while also expanding the frontiers of masculinity to the beach.17  

Through the inheritance of the 1901 White Australia Policy’s social and legal milieu, the 
whiteness of both Anzac and lifesaver were fortified by law. The White Australia Policy 
endeavoured to achieve the whiteness of the nation through racially exclusionary migration, 
citizenship, and voting laws, as well as the removal of Aboriginal children from their families.18 
The legacies of White Australia, argues Kay Saunders, can find disturbing transnational 
resonances:  

 
The mature image of the surf lifesaver reaches its fruition at the same time as the Nazi ideal 
of Aryan purity was constructed. Its gender specificity, its racial exclusiveness, its 
emphasis upon bodily perfection and strength and the ability of men to work in highly 
disciplined teams where individualism is kept at bay, render both representations reverse 
sides of one coin.19  

 
Aided by the legal racial exclusion of the White Australia Policy, the associations of whiteness 
and masculinity became inextricable from images of the Anzac and lifesaver. White masculinity 
was distinctly embodied, as Saunders said, through conceptions of ‘bodily perfection’ and 
‘strength.’ The idealisation of whiteness in the Anzac and lifesaver was thus refined in the 
twentieth century’s Nazi ascendancy abroad and White Australia within.  
 
The Reshaping of White Australian Masculinity in Cronulla  
 
The manifestation of white Australian masculinity at Cronulla took place in a social landscape 
dramatically altered by global, national, and local events since the early twentieth century 
inceptions of the Anzac and lifesaver figures. Since the formal end of the White Australia Policy 
in 1973, Australia, and especially Sydney, attracted an increasingly multicultural migrant 
population, notably from Lebanon.20 In the wake of the 2001 September 11 attacks and the 2002 
Bali bombings, and after Lebanese men gang raped ‘Aussie’ women in 2001 in Sydney, national 
discourses posited Lebanese and other Middle Eastern and South Asian communities in Australia 
as inextricably bound to both the global and local.21 Despite their immense linguistic, cultural, and 
religious diversity, these communities by virtue of race became wedded to the feared spectre of 

 
17 Ibid. 
18 Laksiri Jayasuriya, David Walker, and Jan Gothard. Legacies of white Australia: Race, Culture, and Nation 
(Crawley, Western Australia: University of Western Australia Press, 2003); Linda Briskman, The Black Grapevine: 
Aboriginal Activism and The Stolen Generations (Annandale, N.S.W.: Federation Press, 2003). 
19 Ibid, 103.  
20 Anne Monsour and Paul Convy, “The Lebanese in Sydney,” Sydney Journal 1, no. 2 (June 2008): 70-72. 
21 Johns, “White Tribe,” 12. 
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‘radical Islamic terrorists.’ This was reinforced when, a week before the riots, young Lebanese 
males allegedly insulted white female beachgoers as ‘sluts’ and ‘whores’ and assaulted off-duty 
white lifesavers.22 In the midst of such pervasive anti-Muslim and anti-Lebanese sentiment, white 
male outrage swiftly mobilised across the Sydney area to ‘save Nulla’—namely, by targeting 
anyone of a ‘Middle Eastern appearance.’  
 

                                                       
 
In particular, the Anzac’s patriotism became a powerful rallying cry for the Cronulla 

rioters. Indeed, the Union Jack’s distinctive red and white crisscrossing and the jagged stars of the 
Southern Cross constellation, which form the Australian flag, ripple across the images of the 
Cronulla riots.23  As anthropologist and sociologist Ghassan Hage in his seminal work White 
Nation declares, ‘…part of the work of the nationalist practice is to construct the other into as 
much of an object as possible.’24 The militarism of the Anzac’s devotion to nation, delineated 
against the enemy ‘other’, necessitated the violent targeting of the mythic white male’s antithesis 
in Cronulla—the Arab Muslim. In one photo, a young white male, with a neck jingoistically 
adorned by an Australian flag fashioned into a makeshift cape, emphasises the distance between 
him and the othered Arab Muslim: ‘We grew here! You flew here!’ asserts the slogan inscribed 
across his chest. 25  Setting aside the irony of the slogan’s claims to European-descended 
‘indigeneity’ in Australia, the separation between the ‘we’—the white Australian male—and 
‘you’—the other—is unequivocal. In another photo, a white man wears a shirt brandishing a 
defiant middle finger to ‘terrorists’, linking Lebanese identity to the racialised threat of Islamic 

 
22 Anthony Redmond, “Surfies versus Westies: Kinship, Mateship and Sexuality in the Cronulla Riot,” The 
Australian Journal of Anthropology 18, no. 3 (December 2007): 336. 
23 Andrew Quilty, “Rioter with a Union Jack tattooed inside a map of Australia on his back at Cronulla during the 
race riots in Cronulla,” 2005, Trove, https://nla.gov.au/nla.obj-152707035/view (photo on left); Wade Laube, 
[Untitled photo of the Cronulla Riots, featuring a car burnout and a large crowd], 2005, Mashable, 
https://mashable.com/2015/12/07/cronulla-riots-10-years-on/ (photo on right). 
24 Hage, White Nation, 70.  
25 Naras Lapsys, [Untitled photo of Cronulla rioter with ‘We grew here! You flew here!’ slogan written on chest], 
2005, State Library of New South Wales, http://archival.sl.nsw.gov.au/Details/archive/110332813.  
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terrorism, when, in another instance of irony, the rioters’ racially suffused attacks would arguably 
more closely align with the actual definition of terrorism.26  

                                    
 
 The symbolic importance of the beach to Australian national identity and masculinity 
further laid the foundational blocks of othering. The assault by Lebanese youths the week prior on 
the Anzac’s prized counterpart, the lifesaver—a direct attack on white Australian masculinity—
was thus a declaration of war. As citizenship researcher Amelia Johns notes, although the 
conservatism of ‘the lifesaver’ and the larrikinism of ‘the surfie’ were defined against one another 
in the 1960’s, the common non-white ‘other’ in Cronulla creates a unifying racial force: 
 

In this context the Anzac narrative has provided a powerful motivation for the forging of a 
newly assembled white tribe, where surfers stand side by side with lifesavers to defend the 
beach, an imaginary that forges white bodies into a biopolitical border, mobilized to 
regulate or halt the circulation and freedom of the Leb.27  

 
In particular, the surfie’s larrikin-inspired aggression melded easily with the Anzac’s call to 
patriotism. Triumphant smiles of white men proliferate across the images of Cronulla, conjuring 
the ‘playful’ nature of the larrikin’s violence.28  

 
26 Naras Lapsys, [Untitled photo of Cronulla rioter with ‘Terrorists / Fuck ‘Em’ shirt], 2005, State Library of New 
South Wales, http://archival.sl.nsw.gov.au/Details/archive/110332813.  
27 Johns, “White Tribe,” 14.  
28 News Limited, [Untitled photo of Cronulla rioter in front of crowd raising a fist], 2005, The Australian, 
https://www.theaustralian.com.au/news/cronulla-riots/image-gallery/90f9382afe3d98cc637303ad5ededd2e; Dean 
Sewell, [Untitled photo of a crowd at the Cronulla Riots and a makeshift poster that says ‘FREE SNAGS (NO 
TABOULI)], 2005, Oculi Photos. 



History in the Making, volume 8, 2021 

8 
 

      
 
The beach itself, too, is a place of white nationalism against which the Arab Muslim is 

juxtaposed. A photo of Cronulla beach from the day of the riots (pictured below) seems nearly 
innocent in its serenity: turquoise blue surf, two small specks as the only human inhabitants in its 
peaceful, undisturbed frame. 29  The carving of ‘Aussie’ into the sand with all its underlying 
antipathy, however, betrays the photo’s seeming tranquillity. The beach is claimed as ‘Aussie’ 
territory, closed to the othered Arab Muslim who may possess formal Australian citizenship but is 
denied social citizenship as an ‘Aussie.’ The photo of the beach embodies the ‘everyday form of 
Orientalism’ described by social anthropologist Andrew Lattas:  

 
It is leisure and relaxedness, defined as emblematic Australian traits for being calm and at 
peace with the world and with others, which were being disrupted and which were 
contrasted to the perceived boisterous, aggressive hostility of new Muslim migrants. As a 
symbolic opposite, Muslim migrants were defined as not knowing how to relax, how to be 
at peace with others and the world.30 
 

The photo of Cronulla beach, exclusivity seething in the interstices of its leisurely serenity, then 
represents the masked normalisation of racial othering processes.   

 
29 Naras Lapsys, [Untitled photo of ‘Aussie’ written on Cronulla Beach], 2005, State Library of New South Wales, 
http://archival.sl.nsw.gov.au/Details/archive/110332813.  
30 Andrew Lattas, “‘They always Seem to be Angry’: the Cronulla Riot and the Civilizing Pleasures of the Sun,” The 
Australian Journal of Anthropology 18, no. 3 (December 2007): 303. 
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 The racialised calls to protect the beach came masked not only as defence against the 
‘unrelaxed Muslim,’ but also against the sexual threat of the Lebanese male. With the perception 
of Lebanese men as ‘sexually repressed’ and thus sexually predatory to white women, white 
Australian men led the charge in ‘protecting our women.’31 As anthropologist Anthony Redmond 
argues, the perceived ‘backwardness’ of Lebanese social relations actually share many 
commonalities with white Australian communities. 32  Moreover, pervasive interpretations of 
countries in the Middle East as unambiguously patriarchal also obscures the complexities of their 
gender relations, while absolving the gender violence committed white Australian men.33  

Although the vast majority of Cronulla rioters were male, many women participated as 
well. The photo of one white woman holding an ‘AUSSIES FIGHTING BACK!’ poster reveals 
the way white women situated themselves within frameworks of competing white and non-white 
masculinities.34 The woman’s poster makes no mention of gender violence; the message is not of 
‘women fighting back’ against gender violence, but rather ‘Aussies fighting back’ for patriotism. 
The woman, thus, has aligned herself with the ideals of white Australian masculinity—of violent 
defence against the non-white other.  

 
31 Johns, “White Tribe,” 12.  
32 Redmond, “Surfies versus Westies,” 343.  
33 JaneMaree Maher, Marie Segrave, Sharon Pickering, and Jude McCulloch, “Honouring White Masculinity: 
Culture, Terror, Provocation and the Law,” Australian Feminist Law Journal 23 (2005): 161. 
34 “A young woman holds a Patriotic Youth League poster.” 2014. The Australian. 
https://www.heraldsun.com.au/news/law-order/the-prowhite-gangs-spreading-race-hate-across-australia/news-
story/7384aef1faabe901d9f6937756a76ea8. 
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Bogans: a New White Australian Masculinity?  
 
For many Australians, the events of December 5, 2005, have become a point of national shame 
and reckoning (one only has to search “Cronulla, ten years later” to find the outpour of reflections 
over Cronulla), the solace being that many of the rioters were ‘uneducated bogans’ 
unrepresentative of the true humanity of Australia and Cronulla. For example, on the ten-year 
anniversary of Cronulla, social scientist Amanda Wise noted how the question ‘invariably’ asked 
by journalists was: ‘[A]re Shire people still racist, and are we likely to see a repeat?’35 As Waling 
notes, the bogan— who is white, referred to in most texts as a ‘he’, and decidely working class in 
class status—has tentatively become the latest embodiment of white Australian masculinity in our 
present moment.36 Unlike other figures of masculinity, like the Anzac or the lifeguard, or even the 
larrikin, the Cronulla rioters reeking of ‘boganism’ are far from valourised in society.  

In some ways, the convenient scapegoating of bogans for Australia’s racial tensions echoes 
trends in other countries. For example, in the United States, the South—notorious for its histories 
of violent Jim Crow laws and extralegal racial violence against Black Americans—has often been 
derided as uniquely ‘backwards.’ Exceptionalising the South, however, has the effect of 
normalising racial violence across the rest of the country, while also rehashing class and 
geography-based divisions.37 Similarly, condemning the bogan as ‘exceptionally’ racist allows the 
‘non-bogan’ parts of Australia to evade acknowledgment of their own complicity, as Wise writes:  

 
Racism exists in the Shire, but it is by no means just a Shire phenomenon, nor is it just the 
domain of the ‘uneducated’. By fetishising the Shire as an exceptional place of white 
racists, it excuses the rest of Sydney, indeed Australia, from reflecting on their own 

 
35 Wise, “The Long Reach of the Riots,” 257.  
36 Waling, White Masculinity in Contemporary Australia, 166.  
37 Jigna Desai and Khyati Y. Joshi (eds.), Asian Americans in Dixie: Race and Migration in the South (Urbana: 
University of Illinois Press, 2013).  
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attitudes and finding racism there. This convenient stereotype of un-cosmopolitan, 
unsophisticated, white bogans offers a convenient out for ‘polite middle Australia’ who are 
able to disown the more ‘distasteful’ elements of the riots.38  
 

Wise demands ‘collective ownership of racism’ from all Australia. The Cronulla rioters shaped 
their own version of white Australian masculinity, but it was not defined by class or geography. 
Instead, the Cronulla articulation of white Australian masculinity, like other Australian 
masculinities time and time before, was merely an elicitation of the violent racial exclusion of its 
predecessors in the Australian historical imagination.   
 
Conclusion 
 
Photography is a method of memorialisation, capturing the movements, rhythms, and cadences of 
the exceptional and the everyday. Within the still frames of the Cronulla riots linger the candid 
emotions of that December day: unbridled racial hatred, patriotic righteousness, merriment in 
celebratory violence. The images outlive the moment, capturing the details of a history still 
unfolding. In each photo, we witness historical resonances that blur present and past: sandy 
frontiers for the twenty-first century Anzacs, lifesaver mentalities warped into ‘defense’ against 
Muslim beachgoers, the exceptionality of violence by familiar hands—and indeed, perhaps the 
greatest value of the Cronulla riots photos is their ability to precisely showcase the familiarity of 
white Australian masculinity. To inflict racial suffering is not merely a ‘bogan problem’ of the 21st 
century, but is instead conjoined to widespread ideals of masculinity and race persisting and 
refined over the centuries, inheriting the legacies of the bushman, larrikin, Anzac soldier, surfer, 
and, beginning but not ending in 2005, the Cronulla rioter.  
  

 
38 Wise, “The Long Reach of the Riots,” 260.  
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